B3aeEMO3B’'A30K M1X MOTUBOM

nam’'AtTi Ta ogHuM 3 i1l
acnektiB Yy KHu31l [lOBTOpPEHHS
3aKOHY 7 po3Aaln: HakKa3 npo
BUHUIWEHHA XaHaHelB

Us cTtaTtTts npuceayYeHa ocobnmMBocCcTAM 60OrocCrnoBCbKOro 3B’ SI3KY MIX
MOTUBOM nMnaM’'ATi Ta [OOPYYEHHAM MNP0 BUHUWEHHA CeMU Hapopnis
XaHaaHy. [loBefleHO, WO KapTWMHa CBiTYy Kpi3b MNpU3My BipoOBYEHHSA
npo 3aBiT, WO BM3HAYAE OCHOBY 1 CYTb 3B’'A3KY B KHM31
MoBTOpeHHSA 3aKOHY, € 1MNepaTMBHOKW 3a CBOEW npupopow. AK
Hacnipgok, Yy Q[OCN1IOXeHH1 He 3anepeyyeTbCcsa JIeEriTUMHICTHb
HacunbCTBa, ajie nepecTBepoXyeETbCA HeEOOXigHiCcTb Yy HbOMy Yy
ceitni BipHocuu Bora 3 Woro HapogoM y 0cob6AMBi NPUKOPAOHHL
nepiogn nNoOi€BO-4acCOBOro KOHTUMHYYMYy. Takox Bnepwe B noaibHiwn
ouckycii 6ynum BuM3HavyeHi 060B’'A3KOB1 HEeratTMBHO-MO3UTUBHI
eneMeHTn (pyunHyBaHHa 1 cBobopa), wo cdopMmyBanm 3MicT 1 ¢popMy
KopnopaTuMBHOl namM’saATi, 3reHepoBaHi fgBomMa 6a3o0BuMMKM nNopgisMu B
icTtoplil i3painbcbkoro Hapopgy (€ruvneT 1 3aBOwWBaHHA XaHaaHy).
Bka3aHi He nuuwe TeopeTMKO-NPaKTUYHLI BiATiHKKM «naM’'AaTaHHA», a W
cneuyndika WMOro CBITOrNSAQHOro peniriMHoro BOpOra — MOTUBY
3abyBaHHa 3abyT/imBocTi\3abyTTA.

TeMaTuKa iCHyBaHHS NEeriTUMHOro HacunbCTBa, TOOTO iHCnipoBaHOro
TeKCTaMM Haworo 6araToNMKOro peniriMHOro KOHTUHYYMY, 3 TOYKWU
30py peakuil CMepTHUX [OyXe WWPOKOCNEeKTpanbHa: Bifg BKpaw
HeratmBeHol po abCcoONWTHO NO3WTMBHOI. 3BiCHO, Yy MNOJIEMiYHY
MOBiCTKY BK/WYeHO nnact 6ibniMHMX TekcTiB BimnoBigHOro yxuny,
3akpinuBwn 3a cobow penyTauiw UEeHTpPalbHOro 06’'€EKTa «30HU»
repMeHeBTUYHMX 6aTaninm. baraTtbOM CKNnagHO He TaK BJIOBUTU, K Ha
TEeOpPeTUKO-NPaKTUYHOMY PiBH1 3MUPUTUCA 3 GAKTOM 3aKOHOMipHOCTL,
wo nepepbavyae Hecynepe4yHicTb BoXmx sIKOCTen xapakTepy, Takux fK
nwbos 1 cnpasennmMBicTb, WO oOnocepenkoBywTb cebe 4yepes
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KOMNNeKCH1 3axoau herem.

KpiM Toro, obpaHun Hamum npegMeT 06roBOpeHHS TiCHO MOB'fi3aHuM 3
be3nepepBHO0 OUCKYCi€W NPO rFYMaHiCTUYHLI Ta eTUYHi rpaHi
Teonorii herem y KOHTekcTi 6arartorpaHHol Teoguuei, TeMnm MNOMCTWU
Ta 1HiyinoBaHol fAxBe xopcTokicTw y CBaTtoMmy [Mucbmi.[1l] TMpwu
LbOMY MW BU3HA€EMO TOW ¢aKT, WO Moetbcd Npo cneuyndpiyHy BiWHY —
CBAWEHHY, abo BinHy fxBe.[2] [eaki iHTenekTyanu y cnpobax
HabnM3nTuUCs OO0 CNPaBXHbLOr0 CEHCY TeKCTiB HaB'aA3ywTb 6ibninMHOMY
aKcioMaTu3My cyyacHl KoHOTauil reHouumpganbHOl nMONiTUKMK,
NPOEKTY4YNn BlAaCHUW 00piM oO4YiKyBaHHA CKenTuyHOoro wtuby.[3]
lBMpwe 3a BCe, CaMe Ue W YyCKJaOQHWE BW3HAYE€HHS TOYHOrO
niana3oHy 3Ha4yeHb Teonorii herem. O0pHak, cnpobu OKpecnuTu
borocnoecbkKy 1iHTeHuikw herem He nNOoBUHH1 OnNokyBaTuca abo
Bigokmpgatuca. Hasnaku, ix HeobxigHO cnpuuMMaTM 3 MNEBHOKW 4YaCTKOMW
€HTy31a3My Ta MaKCUMaslbHO MOXNUBMUM CTyneHeM 00’'€EKTUBHOCTL Yy
CBiTNi iCHywWYMX HaAyKOBMUX BMKNagok. [o peyi, [Oesip [xaapaw
NpooeMOHCTpPYBaB MNapTUKYNAPHICTbL nonituku herem y T[OBT.
3ak.7,[4] 1, TMM He MeHW, He BCi 3rogHi 3 MOro apryMeHTauiew,
fSKa MNOSACHWE MNPUYUHM TaKWUX pagumKanbHUX 3axonis wopo
ipononoknoHHnkie (BTtop.7:2-3). Ha Haw nornapg, 1CHYE Tpu pucw,
CYKYMNnHe MNO€EQHAHHA AKMX HEe 3aBXOW BPAXOBYETbLCHA Y BUWYKYBaHHAX
aHanoriyHoro Ttwuny: TeMa obpaHcTBa, MOTWUB CBATOCTi Ta iped
BipHoCcTi bora CBOeEMy X 3aBiTy.

3Baxawyn Ha ¢opmaT cTarTi, ramma npobnem, nosB’'sA3aHa 3
KoHUuenuiew herem, HaMu He obrosopwBaTuMeTbCcd. Mu obMexmmocs
nuuwe BUWABMEHHAM Ta BU3Ha4yeHHSAM OOroCNOBCbKOro XapakTepy
3B'A3KYy MiIX MOTMBOM nNaM’'4aTi Ta OOHMM 13 11 acnekTis,
noB’'sA3aHOro0 3 HakKa30M MNpPO BWHUWEHHS A3WMYHUKiIB. [Micnsa
MaKCMManbHO KOPOTKOro Ornasay nNpoOBigHWUX Ta nNONYNAPHUX
HanpauwBaHb (pocTaTHin MiHiMyM) y céepi Craporo 3aBiTy Ta
KHUr1 TOoBTOpPEeHHS 3aKOoHY MM MNepengeMo [Oo aHanily po3giny 7.
OianoroBi KOHCTaAHTU, AK1 1CHywWTb MiX HuMn, obroBopwBaTUCA HaMwu
He OyaoyThb.

MoTuB nam’ati//namMm’sATaHHA Yy Cy4YacCHUX, CTapo3aBlTHuX
foOCnipxeHHaAX



HaykoBi npaui y cédepi, wo uUlikKaBMTb HAC, O1NATbCA Ha 4YOTUPMU
nigpxogu, [5] Bipo6bpaxawyn nNOTOYHY cCuTyauiw B 6ibniictmuyi B
uinoMy: 1) 30cepenXeHiCTb Ha NIeKCMYHOMY pfiana3oHi; 2) obnacTtb
6i6bninHol ictopiorpa¢ii, wo po3rnsgae naM’'ATb ogHuMM i3 1i
eneMeHTiB; 3) TeMaTWU4yH1 HWAHCKU, fOe naM’'ATb PO3LI1IHWETbLCH
opraHi3syw4yolw kKoHuenuiew; Ta 4) BuB4YeHHA cnocobis nepepayi
naMm’ati.

BigpoMnn BYeHMM PoHanbp XeHOenb KOHUEHTPYETbCA HaA CBAUWEHHOMY
MUHYJTOMY, WO CHAYXUTb XUTTEBOKW MOOENNw Ta OXepesiom
CbOrogeHHa.[6] 3rapka npo MWUHYyNe, 3rifflHO 3 TeOJSIOroOM,
BBAXaETbCA apxiBaxJMBuM MaTepianoMm, wo po3sonueB I3painw
chbopMyBaTU HauioHanbHy iAE€HTUYHICTb 3 11 penirinHo-KynbTYpPHOI
cnagwuHow. [7] BiH peMOHCTpPYyeE, AK KynbTypa, NaM’'fiTb Ta 1CTOpif
pa3oOM BEKTOPU3YyWTb YHiKanbHicTb Hapogy. IHwun ekcnept [xenkob
Pant, cCnupawyncb Ha 1HTPUryw4Yi MixgucuumnniHapHi OOCNifAXeHHSN,
NOKa3ye, K CnoraguM nNpo BiWHY, 4YM peanbHy, YW YABHY, OO3BONANMU
aBTopaM, Hibum apxiTtekTopaM 1i3painbCbKOl 1iOE€HTUYHOCTIL,
KOHCTpywBaTn «naMm’'atb».[8] MoTpibHOo BipmaTu HanexHe rNNMOOKUM
cnoctepexeHHaM Pipirepa WMiTtTa, AK1 TOpPKawTbCH MNUTAHHS
KyflbTYpHO1 CTOPOHM MeMopi3auii BiuHu.[9]

Y ctatti Woxaima llagepa MM 3HaAOMMMOCH 3 nepepyMoBamMu Ta
cepenoBuleM CTaHOBJIEHHA «KynbTypu nam’'aTi» y cTapofaBHbOMY
I3paini, wo o3HaMeHyBanu nepexip B1f YCHOL Tpaguull Ao
nMMceMHOro 3adikcyBaHHA.[10] ¥ pycni 6nu3bkonofibHol TeMaTukwu
BAapTO NOCfaTUCA Ha BaroMUW BHECOK Yy HayKy MoHorpadinm PeinmoHpa
MitepcoHa [11] 1 [JaHiens MNiocku.[l1l2] Ha popaToK OO UbOro
npupopa 3B'fA3KYy MiX MeMopinisauie€w (MaTepianbHOW CTOPOHOKW) 3
icTopnko-60rocnoBCbLKOW NaM’'ATTH Yy QOiaXpOHiYHiWM nepcnekTmsBi
3a3Hajna peTeNbHOro onpauwBaHHA B pAOucepTauil Epsappa
AHpepcoHa.[13] [JaHienb [liockli Hanonarae Ha TOMYy, WO
iHTepnpeTauis icTopuMKaMum enicTeMosior iYHUX BIifAMIHHOCTEN MiX
MUHYNUM, WO 3aKPLnNJwWWTbLCA nNamM’'aTTO Ta 1CTOPLl€Ew, MNOBWHHA
301iMCHIOBATUCA B TFEPMEHEBTUYHUX paMKax, YYTAUBUX [O PLi3HUX
enicreMonoriyHnx OocHoB naM’'ati. [14]

Takox BaxXxiMBO BKa3aTW Ha OBl npekpacHi 30ipku, npucBsiveHi



npobneMaTuui KynbTYypHOro acnekTtuBi3amy 6ibninHol nam’'arti: vy
nepwoMy 3a pepakuiew MNepHinne KapcteHc, TpiHe Xaccenbbanbk i
Hinbc JleMye, nNponNoOHY€ETbCA Habip eK3ereTMYHUX BUKNAQOK Ta
pilleHb KynbTYpHOro BuMipy naM’ati.[15] YnopagHuua ppyroro ToMmy
Ina Openix 3HaWoOMUTb 4YMTa4dya 13 cucTteMaTu3auiew i 06’'€enHaAHHAM
BCix pxepen, wo 3ragyiwTb uapa [Oasupga, KAWYOBY nNocTaThb
npeBHboro Ispainw.[16]

AnaH Kipk i ToMm TeTt4yep y cninbHOMy BMAaHHi 06'epHanun ¢axiBuis,
K1 BipTYO3HO BMCBiTNWWTb MaTepian y cCBiTni couyianbHol Ta
KynbTypHol nam’ati.[17] Bpoymnuei pe¢nekcil npo couyianbHi
KOHTYpun npegMeTta npoposxuna CaHgpa XbwbeHTanb.[18] Ha popauy
0o uboro [xemMmc CneHCOp TOpPKa€ETbCA OOroCNOBCbKO1I NEpPCNeKTUBMU
cybotn y nnownmHi O6WMHHOLI MHEMOHiYHOL nNpPaKTUKKM CBATOrO
yacy.[19] Kpim uboro, MeraH [a¢depH 1 MipiHa KoK 3aHYypwOOTbLCH B
NiHrBicTuYyHi[20] Ta TeMaTU4YHi1 KOMMNOHEHTW Ui€el TeMnm y KHU31
Mcantup.[21] Ha popadyy QOO CcKa3aHoro padHiwe, bapaTt EnMmaH
NMPOCTEXYE B3AEMO3YMOBJIEHiICTb MaM’saTi i 3anoBiTy y TakK 3BaHiwm
(Xxo4 i1 NOMUNKOBO) OEBTEPOHOMiYHiM 1 CBAWEHUWUbKiN Tpaguuiax
eEBpencbkol bibnii7.[22] MNparHyyum 3anO0BHUTU JaKyHYy B
aKafjeMiyHOMYy OCMUCJ/IeHH1: 3acCTOCyBaHH1 MHEeMOH14HO1 Teopil fo
3MicTy 06i6niMHMX TeKCTiB, BOHA 3arnuMbNETbLCH y BiAMiHHOCTi Mix
CEMAaHTUYHOW Ta eni3ofguM4yHow KOoHuenuiaMm naM’'saTi, aHaNiTUYHO
PiKCyun, SAKUM YMHOM BOHM KOHCTpYywWBaANM norndguM Ha 3aBiTu. Ha
3aBeplieHHa, AHApiaH JliBaH 3HaWOMUTb HAC 13 HE3BWUYAWHOW T PAHHI
naMm’ati y KHM31 Yucen: wocb Ha KwTtanTt cTtabinisyw4yol cunu, wo
06’'enpHy€e nwpeWw y rapMoHiWHy cnopipHeHicTb 13 borom nip
KEPLBHULTBOM CBAWEHUKiB. [23]

KHiura TMoBTOpeHHA 3akKoHy i1 MoTuB nam’aTti B 6i6niliHux
gocnipgXeHHaAX

Y cBiTni BuweHaBegeHoro ornsgy obpaHWW HaMuM OOKYMeHT [ans
po3rnany, BPaxoBYyW4YM MOro ¢yHOoaMeHTaNbHY 3Havyywictb Yy
dopMyBaHH1I 6Oorocnos’sa 3aBiTy Ta noBeOiHKOBO-CBiTOrnAgHoOro
FOPU3O0HTY BCiX MNOKOMiHb i3painbTAH, He Morna 6yTu BuUKKWYEHa 31
chepn iHTepeciB akKageMi4yHOro CBiTy.



BuByeHHda ocobnmBOCTEN OpPraHiyHoro B3aA€EMO3B'A3KY Mix
KOJTEKTUBHOKW NaM’ATT Ta KOJIEKTUBHOW 1iAEHTUYHLICTI0O npepcTaBlleHo
B 36ipui eceis 3a pepakuiew [liaHn EpenbmanH Ta WoxaHHeca
Po.[24] Y puceptauyil, 3axuweHin y 2019 poui B [JapeMCbKOMy
yHiBepcuteti, CtedaH Kemnbenn 3aneBHS€, WO iHTepnpeTauimnHi
Mexi napeHe3n [MoBT. 3akK. 4:1-40 MOXHa BifOTBOPUTU, HAKIO
06'enHaTn Teopil KynbTypHOl naM’sati eruntonora fAHa AccMaHa 3
KaHOHi4YHMM nipxopmoM Teonora bpeBappa Yawnpca.[25] Apxe 3rifHo
3 no3uuyie€w, 9Ky B1H 3axuwae, opraHiyHa 3BiCTKa KHUTU
NoBTOpEHHS 3aKOHY repMeHEeBTUYHO OCYYaCHKWETbLCA, HabyBawuu
CTaTyCy aBTOPUTETHOro cBipgyeHHda npo bora pgnga XpPUCTUAHCbKUX
rpoMan. KaTtepuHa [inen 3o0cepeoxyeTbCcs Ha penirimHomy
HaBaHTaXeHH1 — HaCKpi3HOW QYHKULUi1IEW MOTUBY naM’' aTi B
peTpocneKkTMBHOMY BUMipi icTopuyHux nopmim y TMoBT. 3ak.
5-26.[26]

Oxepi XBaHr poOBOAWTL, WO 3BEpPHEHHS Mouces po «baTbKiB» Yy KHU31L
MoBTOpeHHA 3aKOHY MNOK/AMKaHe He JfuwWe BigpoauTuM MUHYNe, a "
TpaHcdopMyBaTu cnoragum I3painw npo nposB Bboxol MunocTti po
«baTbKiB», CnNOHYyKal4n opHonneMiHHMKiB po 6narocnoBeHHOI
posipu. WMoro nipxipm — ue cBoepifHa anbTepHaTWBa MeTodaM, WO
NMPUNUCYKWTb OilaXpPOHli4YHe 3Ha4YeHHA BLIOMiHHOCTAM MI1iX
0EBTEPOHOMiYHOKW KOHUenuiew «baTbKiB» Ta onNoBigaHHAMKU Mpo
nonepenHUkKiB y KHurax bytTta-Yucna.[27]

HataH MakpgoHanbpf, BUBYaKwuyM CNiBBilAHOWEHHS MiX GakKTOpOM 1Ixi Ta
MOTMBOM MaM’ATi, 3BepTawyucb OO0 HanpauwsaHb [eBiga CaTToHa Yy
coepli (aHTpononorii, CTBEpPOXY€E HaCTynHe: TeMa 1X1 Yy KHuU31
MoBTOpeHHA 3aKoHYy — ue 3acib nam’daTti I3painw He TinbkKKM Npo
Buxip i npo nepiopg nepebyBaHHA B nycTteni, a W npo enoxy
3aBOWBaHb.[28] bpanH bpiTt o06roBOopwE BaXxNMUBiCTb nNaM’'ATi vy
npowanbHin npoMoBi Mouces, wo yBibpana peTpoOCNeKTUBHMMN 1
NepCneKTUBHMN NOrNAAM Ha 1icTopik, WPMAMYHI 1HCTpykuii Ta
pO3nNopAOXeHHS WOoOo0 PUTyanbHOL OWHAaMiKM CTApPO3aBLlTHON0 KyNbTy.
BUaBNA€TbLCA, MUHYNE, CbOrOAEHHA Ta MalbyTHE 3/MBaNTbLCHA B LbOMY
onoBipganbHoMy obpamneHHi, wo ¢ikcye 3anoBipgaHe borom npo
naMm’aTaHHA 1 Hapa€ KHM31 pianoriyHol 3B'sA3HOCTL.[29]



®okyc leopra bpaynika i Jlykaca HaciMeHTO pewo iHwWWKM:cnupaw4yncb
Ha obMexeHe KO0 JNIeKCUMYHUX MNOHATb, TOPKawTbCA cneundpivyHux
MOMEHT1B KynbTypHOl nam’'ati y [lloBTopeHHi 3akoHy, [30]
BpaxoByl4n cTpaTeriyHy HeobxipgHicTte y 11 nigtpumui i
36epexeHHi.[31] Ha popayy po uboro BanbpueBiHo Pibenpy, Ebep
bappoc i Po3MapuH CinbBa B KOPOTKiM CTaTTi nmopywywTb MNUTaHHS
€EQHOCT1 MiX MOTMBOM naM’'ATi 1 pPUTyaNnbHO-NiTypriMHuM piBHEM
cBAT,[32] neBHOW Mipow pe3OoHYy4YMm 3 Te3aMum [apiywa
KBATKOBCbKOr0o MNpo NiTyprivMHuM KaneHpap I3painw SK MNeBHUMK
aHaMHe3nc — peanisauiw coTepionoriyHol pisanbHoCTi bora vy
ictopuyHin nnowuHi. [33]

be3nocepepHb0 aHanis

Tpeba BuM3HaTK, WO Bnepwe 3 ifge€w naMm’aTi MM 3ycTpiyvaemMocs B
KHM3i bytta (byT.8:1 «i 3rapas bor», wayyizkor), xo4a B uLiu
CuTtyauii, Ha Haw norndp, MeTadoOpUUYHMW acCnekKT nopaHo,
niHreictmyHo cy6’'ekTtumByw4un bora. TakuM 4YUHOM peTepMiHYeTbCA
KOHUEeNnTyanbHMW KapkKacC nopasbWuXx CTOCYHKiB 13 borom -
nam’'atatun//He 3abyBatm 1 B WMPOKOMY 3HayeHHi cnoBa, 1 Yy
BY3bKOoMy. Tak 6u MoBMUTU, WaAOGNOHHMMN OpPiEHTUP, NEUTMOTUBHUN
dikcaTop Mex B3aemogil MixX CMepTHMM Ta be3cMepTHUM. HeobxipHo
MaTWM Ha yBa3l, WO iHiuiaTuMBa «naM’ATaHHA» NOXoauTb Bifg AxBe, a
BiAryK JNWOAWHW, ONUCaAHWW Yy KaTeropisax nam’'aTti, BigBOAMTb WMOMY
po/ib MPMUMaKNYoOro, a He 1HiUiWeE BKa3aHWW MOAQYC B3a€EMOBMNJIMBY.
3pewTow, pouinbHa cninbHicTb 000X MOXNMBaA fuMwe y CTaHi
«naMm’ataHHa». 06uaBa CBiTM 3yCTpivawTbCA B aKT1 «nNaM’ATaHHA».
AKWO oguMH 13 y4yaCHMKiB planory B1AMOBMAETLCA Bif «naM’ATaHHA»
y CBiTni B3aeMHOCTi, 3B'S30K Bifgpa3y nopywyetbca i He 6e3
Hacnigkie png nAwguHKM.3 nopibHuM BUKNapoM napaMeTpis
KOMyHiKayil MM 3ycTpiyvyaeMocsa 1 B KHU31 [loBTOpeHHS 3aKoHy. Y
HiM MOTMB naM’aTi/naM’ATaHHA Ma€ HACKPi3Hy cnpsMoBaHicTb, [34]
noegHywun ipgeonorikw obpaHHa [35] 3 borocnos’sM 3aBiTy. [36]
IXxHe noepHaHHA 306paxeHo y MoBT.3aK.7.

3rigHo 3 [xaapaw, HAKWO po3[JinMTM 3MICT CbOMOro po3fginy
BM3HaHO1l locus classics BYeHHAa npo obpaHHA Hapopy Ha Tpwu
yactuHn (MoeT. 3ak.7: 1-5; 6-16; 17-26), [37] 10 MoOBT. 3aK.7:



6 noBipgoMna€ npo MoTMBAUiW — KOHUenuid CBATOCTi, WO ynpaBlife€
NPOTUA1EN A3UYHUUBKOL 3arpo3u.[38] Buxopgauum 3 uUbOro, wo
nipteepoxye 1 Hopbept JlopiHk, I3painb npyyaetrbca npopaHHUM
HauiaMm.[39] CamMe B yMoBax npoTubopcTBa 1 3BYYUTb 3BEPHEHHSA Y
NosT. 3ak.7: 18 (zak or tizkor — HeogMIHHO 3rapau), peuwo
MoounpikoBaHe 1 HATXHEHHe paHiwe O03BYyYeHUMU GOpMyaMu-
00iTHMUAMKM y Bux.19: 5-6. CyTHiCcTb caMoi 3arpo3u HeofQHO3HayHa:
30BHiWH1 Ta BHYTpiwHi cknapgosi.

Mepwa (30BHiwWHA) nNoB'f3aHa 3 CiMOMa HapogaMu, (K1 nNipgnarawTb
be33acTepexHOMY 3HWUIEHHI, BHACNiAOK 4Y0oro MNOHATTHA BMOpaHOCTI
TicHO nepenniTtaeTbCcsad 3 ipe€w herem.[40] bBa3ywyucb Ha UbOMY,
MiHa Inik pobwuTb BUCHOBOK, WO 1iAeHTUYHICTb Hapopy 4K
6boroobpaHoro, 3060B’'fI3y€ WOro 3axuwaTtwm CBiW CcTaTycC,
0EMOHCTpYy4YM BipHicTb bory B peanisauylil herem — npeBeHTUBHUX
3axopnis, cCcnpaMoBaHWMX MNpPOTWM 100NONOK/OHCTBA XUTenis
XaHaaHy.[41] Tak ycyBawTbCfl NOTEHUIWHLI CMNOKYCW MNOKNOHiHHSA
iHwuM 6oram, aki BBaxanuca rupgoTtow nepen boxum obnuuuam (MosT.
3ak.7: 26).[42] Take iHiuyinoBaHe boroM HacunbCTBO, 3rifgHO 3
KepiH Pipep, Ha pe3ynbTaTUBHOMY piBH1 ob6epirano TeHAOiTHY
i3painbcbky caMobyTHicTb Bifm Hebe3nek.[43][do TOro X, Ha OYMKY
®oH KpicTi lledep-JinxteHbeprep, BTineHHs Bboxux nnaHiB y XuTTA
CNPUAN0 3POCTAHHI couianbHOI pgMCTaHULl Ta 1i30nAull MIiX
i3painbTaHaMn Ta a3uvHuUKamu.[44] be3 cyMHiBy, herem — uye He
NpoCTO BiWCbKOBa onepauifs, a CBAWEHHOQIWCTBO, CNpsAMOBaHe Ha
3abe3neyeHHd pOyxoBHO1 4yucTtoTM I3painw Ta WMOro BipHOCTL
borosi.[45]

Opyra (BHYTpPiwHS) CTOCY€ETbCHA caMmoro I3painw. Axkwo BubpaHum
Hapon BigMOBMTbLCA MNigTpuMMyBaTW BXe BCTaHOBNeH1 Mexi 106710 bype
yKnagaTtu cow3u 3 iHoBipusamum (MoBT. 3ak.7: 3) 1 BCTynaTu 3 HUMHU
B wnwbun (MoeT. 3ak.7: 3), a TakoX, 3a cnocrepexeHHAM CHHTII1
MNapkep, 36epexe cnigun, wWo ¢GikCywTb NaM’'sfTb NPO XaHaaHCbKY
100NONOK/IOHHULBKY NPOCTOPOBY CTpYyKTypy (MoBT. 3ak.7: 5), [46]
To caM bor Buctynutb npotu Hboro (MoBT. 3ak.7: 4,10),[47]
70670 I3painb cTaHe Woro Haw3sanekniwmm Boporom. [48] 3a
cnoctepexeHHamn Hxi lMakkanwu, BipokKpemneHHd Bifg iHWKMX Hapopgis



AWNO nniyvy-o-nniy 31 CBOIMM BiOOKPEMJIEHHAM B1if YYyXO0ro
noniteictunyHoro ceirtornsapy.[49] BoHM He noBuHHi1 3abyeBaTu, wWo
iXHf BMHATKOBiCTb i npuHanexHicTb Boroei rpyHTyeTbca Ha Woro
CBATOCTi, a 1IxXHA noBefiHKa MOBMHHA BiAnoBifaTu papoBaHOMY 1M
BUCOKOMY cTaHoBuwy.[50] OTxe, 1IXHi1i @[Oi9HHS, HATXHEHH1
ipeonori€w 3aBiTy W BWUABMEHLI B BWKOPiHeHHi a3uyHuutBa (lMOBT.
3ak.7: 22-26), cBipgyaTtb npo nokopy HebecHomy LUapw.[51] 4k
cTBepaxye Ennic Pen, npupopa i3painbCbkKoi BignoBipanbHOCTL €K
obpaHOro Hapooy BUTKaHa 3 po3nopsaaxeHHda apyroi obiTtHuuyi (MosT.
3ak.7: 9-11).[52] o Toro x HwaHCM BWUCNOBiB, OO CKAapgy SAKUX
BXOOUTb 1iM. sag ullah, ceBipyaTb nNpo pu3uMK ONA 3afeKrapoBaHOl B
HMX 1ipgeHTuyHocTi I3painw.[53] BopgHo4yac nekcuyHunm pag, wWo
PyHKUiOHYBaB fK CuUcCTeMa CcuMBONiB, ¢opMyBaB Yy Hapogli no4vyyTTH
COoNnipapHoOCTi Ta €OQHOCT1 MeTU B KOHTEKCTi 3aBiTy 3 fAxBe.[54]

Y cBow 4epry, y uboMy po3aini bor npepctaBneHun cyb’'€KTOM
OOTpUMaHHsA 3aBiTty «ha’é€l hanne’éman somér habbarit » 1
«was amar ’ad onai ’élohék a lak a ’et -habbarit » (MNoBT.
3ak.7:9,12). 06cTtaBuHmM x [MoBT. 3aKk.7 ponoMarawTb YTOYHUTHU
Xxapaktep pnii, BkmapmeHol y ¢pa3y «3bepiratum 3aBiT».
BUABNAETLCA, MNPUYMHOKW TaKOI MUAbHOL yBaru Qo i3palnbCbKOro
Hapony BBaxaeTbca boxa nwbos (MosT. 3ak.7: 7, 8).[55] BnacHe
BOHa W CMNOHyKana fxBe 3aBgaTu ypapy Mo A3WYHULBbKOMY YCTpPOI
ErMNTy, SKUA 3a0XO0YyBaB XOPCTOKe MOBOOXEHHA 3 Woro Haponom
(MoBT. 3ak.7: 8).[56] Tum vacoMm y MNoBT.3aK.7:9 Bupas «ha’él
hanne’éman soémér habbarit » He Tinbku nipbuBa€e nigcyMok
ONMUCaHO1l BMWE AOiSNbHOCT1, HAaTXHEHHO1 06iTHuuew 3 byT.15:13-18,
ajle KOHUEHTPYETbCA HA [OWHAMIYHIW nNPUCYTHOCT1 fxBe B
TenepiwHboMy 4Yaci (dmesallém, 7:10a) Ta cnpaAMOBYE nornsag y
ManbyTHe (yasallem, 7:100).

KomMeHTaTop Mowe BauHpenbn y uboMy TekcTi 6aunmTb Take: bor
POKyCcy€e yBary apgpecatiB Ha ixHin ocobucTtinm BipgnoBipanbHOCT1
nepen HuM — 6e3 3BaxaHHA Ha npabatbkiB (Bux.20:5).[57]
NMpodecop Crtaporo 3aBity [Oxek JlyHopboM nponuBa€ CBiTNO Ha
MOX/MBEe 1IMNNiuMTHE nNiarpyHTs uie€l swuMmoru: I3palinb Mir
npuMNycTUTU, WO KNATBa, AaHa fAxBe OaTbkaM, 3BinbHA€E 1X Bif



060B’'A3KOBOCT1 nignopsapnkoByBaTUCb BWMOraM 3aBiTy.[58] Hapony
3aBiTy Heob6XigHO nNepenHATMCHa YCBifOOMNEHHSM O4YEeBWUOHOTrO:
noseniHka bora, onucaHa B KaTeropifax HeHaBucTti (lMoBT.
3aK.7:10) B KOHTeKCTi 3aBiTy, BKa3ye Ha BigMOBY Bif HUX £K
cniBsy4yacHukiB 006iTHuui (MosT. 3ak. 5:9; 9:28-29), 1 TOoMYy
paguMKanbHi anbTepHaTtueu — nwboB (MoBT. 3ak. 9) 1 HeHaBUCTb
(MoeT. 3ak. 10) — He 3anuwawTb Micufa H1 ONS CUHKPETUYHUX
NMPUHUMNLB CepeaMHHOro MOMEHTY, Hi Micud pgns nNoNOBUHYACTUX
piweHb.[59] He MoxHa 3abyBaTuM npo peniriMHy HeOBO3HAYHICThb
ycTpolw cBiTy. AKwo bor 3HeHaBMouTb, TO LE MOXEe O03HadaTu nuuwe
ofHe: BipgMoBa Bip i3palnbTHAH, wo O6ynu cniBy4vYacHWMKaMu 3aBiTy,
3anMwanyn ix Biy-Ha-BiY 13 BCenorsnHawymM baratoboxxsaMm.

MopibHi cMucnu po3kpuBawTbCa 1 y 3MicTi MNoBT.3aK.7:12: He
00iTHMUA, papoBaHa naTpiapxaMm, rapaHTye BipHicTb bora 3aBiTy
(«wos “amar ’ad o6nai ’élohék a lak a ’et -habbarit »), wo
BUABNAETbCA Yy OMarocnoBeHHi IXHiX HawapkiB, a NOCAYX ULUX
HawapgkiB BwuMoram 3aBiTy (MoBT.3ak.7:12-13).[60] [Oxepi XBaHr
Hanonsira€e, KaxXy4yu, WO 3MilWlaHHA MWUHYNOro, CbOrogeHHs Ta
ManbyTHboro («habbarit woa’et -hah esed ») y napeHeTUYHUX
Linax, nNigQWTOBXY€E OO cneundpivyHOro BUCHOBKY: «DaTbKu»,
OTOTOXHIWBAH1 3 naTtplapxammn y [MoBT. 7:7-12, a9K1 Brepwe no4yynu
KNATBY fAXBe, BU3HAWTbCA «OYXOBHMMU nNpeakKamMu» MNOKOJiHHA, VY
XUTT1 AKOro nesHow Mipow aybnwwTbCca enemMeHTM Buxopy i dke, no
CyTi, cT0iTb Ha Mexi Mix o6iTHuuew Ta 11 BMKOHaHHAM.[61] [Oii,
noB’fi3aHli 3 BTPYyYaHHAM B 1iCTOpik, WO MawTb Ha yBa3l MOKapaHHSA
HeBipHMX 1 6narocnoBeHHs TUX, XTO CMNOQiBa€ETbCA, MOXYTb 1
NMOBUHH1 cCnpuMMaTUCs $SK 1HTepnpeTauinHuUW KN4 JNeKceMu
«3bepiratm 3aBiT» onuCcoBOl XapakKTepucTuku bora, wo BUCYBA€E Ha
nepegHin nnan Noro TypboTy npo I3painb Ta 3auikasneHicTb
HUM. [62] Ha pgymKy Teonoris, Bupa3 «S omér habboarit » 36epirae
NMPUHLUWMNOBO CXOX1 CMUCAM B TeKCTaxX, WO 3HaxoOodaTbCHA MNo3a
M’ aTukHnxxam (llap.8:23; 2Xp.6:14; Heem.1l:5; [OaH.9:4).[63]

BpaxoByw4n BuKNapeHe Buwe, 3aknuk y MosT.3ak.7: 18 (zak or
tizkor — HeogMiHHO 3ragau), po3MiweHun B obpaMneHHa 3rapgok npo
nposas boxecTBeHHOI cunu B nepiop Buxopmy 3 €runty (MoBT.3aK.7:



15-17, 19) [64] nonepepxeHHAMM Npo Hebe3neky 1iMO0SIONOKNOHCTBA
(MoBT.3aK.7:4), € reHe30l B OCSAATHEHH1I nNpPakKTUYHOro 3pi3y
«naM’aTaHHAa» Yy nepiop ekcnaHcil XaHaaHy: He TiNbKW YHUKATWU
pi3HUX yrog 3 iposonokNOHHMKaMuM nepep iX BiMCbKOBOW CUAIOW, ane
MW OOKMAaCTU MaKCUMaNbHUX 3YyCUNb, AOMarawymcb Iix ¢i3umyHOro
BUHUWEHHA. IM HeobxifHO HaBYMTUCA [OBipATM BOXuM 0OiTHMUAM, a
He BJIaCHMM TMpoOrHo3aM Ta MowykaM anbTepHaTtumB. [65] €guHa 1
peanbHa cufna — ue Miub iIXHbOro Bukynutena, i uyypeca B €runti
daKTMYHO Ue nigTBepaoxylwTb. A caMe NOCUSIaHHA Ha 3arajlbHe MuWHyne
FeHepye CYKYMHY KynbTypHYy nam’sitb, wo o6’egHye Hapopn.[66]

[o pe4yi, Moucen HeoOoHOPaA30BO 3aK/MKaB CBOIX CNyxa4yiB naMm’daTaTw
npo pabctBo, TO0OTO nNipgnopsapgkyBaHHA boroBi Mae cnpuuMaTUCH AK
BASAYHA BignoBifgb 3a BW3BOJIEHHA Bip pabcTBa, He3anexHo Bif
BaplaTUBHOCT1 XMTTEBUX cueHaplils (Hanpwuknapg, 5:15; 8:2; 15:15;
24:18). BOHM nNOKAUMKaHl 3acBOITM XUTTEBWUM YPOK: YyCNix y BiMWHIL
3a/leXMTb Bl peTeNnbHOCT1 BMKOHaAHHA bBoXux po3nopAagXeHb, WO
MapKywTb IXHW BipHicTb bory Ha penirinHoMy naHpgwa¢Ti TOro 4acy
K yMOBa OTpuMaHHsi boxol ponomorwu.[67] fAk 6auuMmo, Hapon Bboxun
He noTpebyBaB Bi3yafibHUX @GeHOMEeHiB, WO cTuMmynwBannm 6O
BipoaHicTb boroBi, ane TiNbKKM Yy BKJKWYEHH1 cebe y OyXOBHUW
NiTonuc 4vepes npakTuky Topwu.[68]

Y nigpcymky, Ap’e Bepcnyl poxoauTb TakKOro BUCHOBKY: fIXBe, AKWUK
NniknyeaBCa NP0 HUX Yy MUHYNOMYy Ta 30epira€e B TenepiwHbOMYy,
rapaHToBaHo byge 4uMHUTM Tak camMo i B MambyTHboMy (loBT.3aK.7:
18-19).[69] I3painb nNoBWHEH NaM’'aTaTu: BUHUUWEHHA HapoAgis
XaHaaHy — Ue pajwe He WOoro BJflaCHa cnpaBa, K BiAnoBiganbHiCTb
dAxee.[70] Apxe pns Hboro Hebe3neka, wWTy4YHe il nNigrpyHTa uwu
npupogHe, CcTa€ NpuBOOAOM MaHidecTyBaTm CBOW cuny, T06TO
peani3yBaTtun, 3ripHo 3 bapyxom llBapuoMm, B3AaTe Ha cebe
30600B'93aHHA Ha KOPUCTb «UapCTBa CBAWEHWKiB»,[71] y YoMy #
sbayaeTbca 03Haka lMoro BipHocTi 3aBiTy. MipcymoByloun, BapTo
3a3HaynTu, WO KYJIbTYPHO-1CTOPMYHA NaM’'AaATb Ha T/1 3aBOWBaHb
BM3Ha4Ya€ 06pin ManbyTHixX 3BEpWEHb, WO KOPENWTb 13 MO3UTUBHUMMU
acnekTamMum boxoro BTpy4YaHHA, 3YMOBJIEHOr0 BifQaHiCT HapoAay
yMOBaM 3anoBiTy. 3 MeTOW [OOCATHEHHA MOCTaBJ/IEHUX CBATUX



3aBfaHb, nepepnbayeHux KomnnekcoM herem, HeobxigHe 3'€OHAHHA
0BOX CKMAAHWKiB, HaBiTb AKWO poOsib OAHOrOo 3 Hux (nwauHu) 6yne
3BefeHa 00 M1HiMyMy.

MparHy4Yn Q[oO MNOBHOTWM HaWWX BWUCHOBKiB, MW KOPOTKO 06rosopumo
borocnoBcbKy iHTeHuikw MoTuBy 3abyTnuBicTb /3abyTTs, Opyroro y
CTAaTUCTUYHOMY nNJNaH1I B UbOMY [OKYMeHTi.[72] BaxnueicTb
naMm’ATaHHa/NpuragyBaHHsa, KpiM cTaHpapTHoro Habopy iHiuiaTws,
MicTuTb Yy Cco0061 akueHTyauitw Ha HeobXipgHOCT1 YHUKaATH
3abyobkyBaTocTi. Hapopg He noBuHeH 3abyBaTu npo 3aBiT 13 borom
(MoBT.3ak.4: 9-13; 23) T106TO BipgKMOATWM CUCTEMY LIiHHOCTEN,
NMOPOOXEeHY 100NONOK/OHCTBOM. 3B'A30K Mix 3abygbKyBaTicTi 1
nonitTei3sMOM poO3ropHytTo nopgaHo Yy MNoBT1.3ak.8:19 (pgon.
MoBT.3aKk.6:12-15), pe bor 3abopoHsfie xoguTm 3a iHwWuMKM 6Boramu.
MoBepiHKa, WO BKJ/WYA€E BUrOTOBJSIEHHA 300paxeHb (MoBT.3aKk.4:23)
abo nokNoHiHHA iponaM (MoBT.3ak.8:19), BU3HA4YaeTbCA B TepMiHax
«3abyaobkyBaTtocTi».[73] KpiM Toro, nopywutu 3anoBit, T06TO
3abyTuM MOro, O3HAa4yYa€ QOEMOHCTpPYBaTW HeCTayy CTapaHHOCTiL B
nam’aTaHHi/3rapnysaHHi Toro, kum € Bor y Woro npossi cunu
3apagn I3painw. Ha uyin nipctaBi ipONOMNOKNOHCTBO — OAWMH 13
nepwnmx curHanis 3abypgbkKyBaToCTi.

Opyrun nokKa3HWK TaK 3BaHOl 3abyrtnuBocti 6Ge3nocepenHbo
CTOCYETbCA TeMu 3emni. [lpunucyBaHHA BNAaCHUM 3yCcuidM edeKkTiB
boxecTBeHHO1 6naropati npu3BOAMTbL OO 3MiHM aKUeHTiB 1
BTinwetbca y nopyweHHi 3anosipen (MoBT.3ak.8:10,11). Y uboMmy
BMNagkKy npouec «3abyTtTta locnopga» HeMMHy4ye HabyBaB UYMHHOCTI.
o6 YHUKHYTM UbOro, HeobxigHo nNaM’ATaTu, YMEK CUNOKW CTanocH
3BiNnbHeHHa 3 pabcTtBa (MoBT.3ak.8:18) i Toro, XTo CTOiThb 3a
HabyTum 6narononyyusam (MoeT.3ak.8:18). [llpuyoMy 1iHPopMaTUBHIL
KOMNOHEeHTU [loBT.3aK.8:20 Ha eKCnAiyuWMTHOMY piBHi, anenww4yn Ao
TPpbOX MOTMBiB 13 [loBT.3aK. 7 — BWHMUWEHHS HapogiB, nposiB boxol
cunn B €ErmnTtl (8:14) Ta kKoHuenuia nam’'ati (8:14), xo4 i B
iHWOMY BMMipl, «3WMBAKWTb» UWUX [OBa pPO3QinuM B €OuHe
npakCceonorivyHe mMoOJIOTHO €K3UCTeHuinHoro 6yTTs i3painbTaH.[74]
MepwonpuynHow HeobxipgHol noBegiHKM Bip i3painbTaH (Imitatio
Dei) BBaXaeTbCa ofHa 3 ocobnuBocTten boxecTBEHHOI noOBeQgiHKM



(zk r, bytr.8:1; 9:15,16; 19:29; Bux.6:5; JleB.26:42, 44, 45).
fAKwo Hapon He OOTPUMYETbLCHA 3anoBipgen, To BiH «3abyBa€e» npo
BenNukl pidaHHA bora. Y pe3ynbTati cTaHoBuwe I3palnw 4K
ocobnueoro Hapogy CTa€ XUTKUM, anropuTMylounm ynogibHeHHS iHwWuM
Hauiam. I, 3a cnocTtepexeHHaMmu Epe3io CaH4yeca, Henocnyx 1
3pagnuMBicTtb, T06TO 3abygobkKyBaTiCTb, Mpu3BeayTb [O BTpaTwu
npuBineisB 3aBiTy, BWKJWYEHHA 3 UMX 3B A3KLB 1, 3pewTow, Ao0
ogHakoBoro 3 baratoboxHukamm ManbyTHbOro.[75]

BucHOBKKN. BOrocnoBcbkun xapakTtep 3B'fi3Ky Mix MOTMBOM nam’daTi
(MoBT.3aKk.7: 18) Ta nNOSIOXEHHSIM NP0 BUWHUWEHHA CeMW Hapopnis
(MoBT.3aKk.7: 2, 23-24) npoaMKTOBaHWW BUMOramMm Teonorii 3aBiTy
(Moet.3ak.7: 6,9). Cam 3aknuk po nam’ati (MoBT.3ak.7:18),
noMiweHun B 0OCTAHOBKY MNPOTUCTOSSHHA 1M0SIONOKAOHCTBY, BUWKIIOYaAE
HaB'A3yBaHHA KoOHuUenuil herem, cyoXeHb 1 MNOHATbL reHouupanbHOL
NONiTMKKM CyYacCHOCTi. Xo4yeTbCHf BifA3HA4YMTKU, WO 3aCTOCYBaAHHA
HaCUNbCTBa MAa€E BUHATKOBO oOMexeHWW apean He nuwe 3 nornapy
reorpa¢ivyHoi nokaniszauyii, ane M 3 no3uuil NiMiTOBaAHOCTi CNMCKY

HapogoHocTen. BopHoyac BWKOHaHHA bBoXux HakKa3iB Yy
MiniTtapu3oBaHin nnowunHi (MoBT.3ak.7:2,5,17,23) BUW3HAETHLCA
iHopunkaTtopoM nwbosi I3painw po AxBu — 6a30B0O01I Makcummu

(MoBT.3aK.7:9), WO Haguxa€e OO CUHXPOHi3auil i3 HuM y uUbOMY
gifsHHi (MNoBT.3aK.7:8,13).

MopAgd 3 UMM CTano OYEeBUOHWMM: HEraTMBHO-NMO3UTUBHI eneMeHTH,
Taki AK nopAaTyHOK Hapogny Bip pabcTBa 1 pyuMHyBaHHA ErnneTCcbKoro
penirivHo-noniTtuyHoro napy (MoBT.3ak.7:19), wo chopmyBanu
«naM’aTb», npo AKy cka3aB locnogb y MMoBT.3ak.7:18, crTawTtb 11
nepwumMM i OOMiHYWYMM 3MiCTOBHMM iMnepaTuBoM. [pyrvM 3HaAKOBUM
MOMEHTOM Yy 3anoBHEeHH1 «cxoBulWw» 6OOroCNOBCbKO-1CTOPMUKO-
KyNnbTYypHO1 «nam’'aTti» I3painw, 3 piBHO3HAaYHUMM KOMMOHEHTaMu, £K
y nonepegHuWka, BBAXa€TbCH 3HUWEHHS HapoaiB XaHaaHy (HeraTuUBHWUK
daKToOp) Yepe3 HaaonpupogHe BTPy4YaHHS (NO3UTUBHUM 3pi3,
NoBT.3aKk.7:2,16,19). ¥ uyin cutyauyil piaMm i3painbTaH, A9Ki TicHO
nepennitawTbCqd 3 aKTUMBHiCTW fAxBe, NPUCBOWKWTbLCH HOPMATUBHIL
BNaCTUBOCT1, WO KOpUrywTb 1 d¢opMaTywTb «naM’'aATb» 3apagu
ManbyTHix nokoniHb. I ue QOKOpPiHHO Bifgpi3HA€ETbLCA Bifg nopiwn y



€Erunti, pe cnaBa MNPUNUCYETbLCA Nule BceBuHbOMY.

Buxogutb, wWo coTepionoriyvyHe sppo [JkopnopaTtuBHOl nam’AaTi
i3painbcbkoro Hapopy 6yno opraHi3oBaHO Ta KOHCTUTYWOBAHO
pyiHiBHUMM nopgismu Buxopy. Woro 36epexeHHs Ta 3akpinneHHs Ha
FOPU3OHTL 1CTOPMYHUX 3BeplLeHb Y poNnli MadkKa-gxepena BCLX
BapiaHTiB naM’'fATaHHA 3Q0incHWBanNoOCs 3a [OMNOMOrOK MWOro
anensiTUBHO- KOMyHiKaTUBHOro BifTBOpPeHHA B o6CTaBWHax, fKi UbOro
notpebywTb (3aBowBaHHSA XaHaaHy 1 He Tinbku). 3aranomMm, naMm’'sTb,
obyMmoBneHa [JneriTMMHMM HaACUNBLCTBOM HATXHEHOro 3ropu,
KOHCTPYKTUBHa gnd I3palnio, ane ¢aTtanbHa ONnga A3MYHUKiIB. TakuM €
ogoHe 31 cBip4yeHb boxoi nwboBi, 1 nuwe npuyeTHiCTb OO0 3aBiTy 3
boroM po3BoNuTbL OCMUCAMTM 11 OaraTonyaHoBiCTb. B 1HwWoMy
BUNagkKy npouec ofa3uMvyeHHa I3painbCbkol Hauil O6yB 3aKOHOMipHMM 1
NOCTYnoBO aToMi3ysaB 11.

3aK/IMK 0O naM’sTaHHA Yy BiIMCbKOBOMY KOHTEKCT1i HicC Ha cobi cnigwm
0O0ATKOBUX KOHOTauinm i B ocHoBi cBoin OyB napaguUrMaTUYHWUN:
nopipa cuni fAxBe nepep A3WYHUMUBbKOKW MOTFYTHLICTIO 3 Ornapgy Ha
nepeMoxXxHe MuHyne — OMBa B EruMNTLI — CKPUNTYE TplyMpanbHe
cborogeHHsa Ta 6e3neyHe ManbyTHE. Y3aranbHKW4YM, 3ayBaXuMo, WO
peTpPOCNeKTUBHL Ta NPeCKPUNTUBHI paKypcu CTOCYHKiB, 3ManboBaH1
XpoHikow boxoro Hapopgy, 3AuMBanNuUCb B OOWH aKoOppQ
BionoBifanbHOCT1 nepep cyBepeHHMM Bnapgukow.

Bonopgumup JlykiH, poktop GorocnoB’s

CtatTta 6yna onybnikoBaHa y XypHani Theological Reflections:
Eastern European Journal of Theology, Issue: 1, Volume: 23,
2025, 46-63: “The Relationship Between the Motif of Memory/
Remembrance and One of Its Aspects Concerning the Command to
Exterminate the Canaanites in Deuteronomy 7”
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